INTRODUCTION
This article underscores the critical importance and potential for development that can be located in trying to connect the African continent's fastest growing numbers of Christians and Muslims by harnessing the common values of Christianity and Islam regarding their commitment to the world, in order to propel development of many African nations that have experienced conflict and underdevelopment, partly due to the manipulation 1 of religion for political ends. 1 As President Obama put it, "human history has often been a record of nations and tribes-and, yes, religions-subjugating one another in pursuit of their own interests. outward-oriented religions that contain ideas for social action, engagement, and social justice. Pragmatically, this is also evidenced in many African countries where adherents of both religions live and work side by side in cooperative coexistence. In addition, the ubiquitous African traditional religiosity with its proclivity to accommodation of diverse traditional spiritualities and expression, as well as, practical integration of the secular and the sacred in all spheres of life-economic, social, and political-prepares fertile ground for harmonious cooperation among the mainstream religions. The enormity of African development challenges, which are currently exacerbated by the global economic downturn, in itself make cooperation of religious bodies inter se and with the state an absolute necessity.
Part I of this article explores why and how past and ongoing African violent conflicts have had a religious dimension and presents evidence of judicial and other recognitions of links between those conflicts and human rights and underdevelopment.
Part II explores the contributions of African traditional religions and Christianity, with particular emphasis on the Catholic Church for its significant global outreach and institutional organization, to cooperative coexistence-a precondition for protection of human rights and development. Part III explores contemporary African and global challenges and how these can be and should be common concerns and opportunities for cooperative coexistence between mainstream religious groups.
Africa is the most conflict-ridden region of the world, and has been since the end of the Cold War. Africa continues to lag behind other regions with regard to development and human rights performance. These conditions can also cause religious beliefs to escalate conflict, especially where religious polarity is susceptible to being exploited. The sheer scale of such conflicts underscores the urgency and significance of interreligious engagement and dialogue: " [q] uantitative and qualitative analysis based on … database including 28 violent conflicts show that religion plays a role more frequently than is usually assumed."
6 This ambivalent character of religion 7 -its double potential for being a catalyst for peace and its concomitant effects such as socio-economic development and human rights protection, but also for violent conflict-is well understood and accepted especially in a post-9/11 world. Religion's positive potentials, many of which are common ground among various religious organizations, can and should be exploited to generate outcomes conducive to economic and social development and human rights protection. As President Barack Obama noted during his June 4, 2009 Cairo speech, we cannot allow the "relationship [to be] defined by…differences" as that "will empower those who sow hatred rather than peace those who promote conflict rather than cooperation that can help all of our people to achieve justice and prosperity." 8 The ongoing "Common Word" 9 initiative between Islam and Christianity-specifically, the It is difficult to assess the degree and purpose of the religious dimension of the LRA. But many sources have documented this dimension. According to the Human Rights Watch, the LRA like its predecessor, Alice Lakwena's Holy Spirit Movement, initially believed that they could confront government troops' bullets armed with nothing more than stones and shea butter oil smeared on their chests to protect them. Joseph Kony, generally understood to be the leader of the LRA, performed an eclectic mix of rituals, some drawn from Christianity, some from the indigenous Acholi traditional religion, and, increasingly, some from Islam. forge bonds of solidarity with one's neighbours and advance the common good." In that way, they can better demonstrate that " [b] elief in the one God, far from stunting our capacity to understand ourselves and the world, broadens it. Far from setting us against the world, it commits us to it."
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AFRICAN AND CATHOLIC CHURCH PERSPECTIVES
In Africa, there are a number of reasons to hope that this common understanding can take place. These reasons can be replicated elsewhere with appropriate adaptations.
To this end, it is necessary to examine the African perspectives that are conducive to that common understanding and which could be reproduced elsewhere with appropriate Because traditional religions permeate all the departments of life, there is no formal distinction between the sacred and the secular, between religious and non-religious, between the spiritual and the material areas of life. Wherever the African is, there is his religion: he carries it the fields where he is sowing seeds or harvesting a new crop; he takes it with him to the beer party or to attend a funeral ceremony; or if he is educated, he takes religion with him to the examination room at school or in the university; if he is a politician he takes it to the house of parliament.
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In addition, traditional religions were not highly competitive among themselves. Thirdly, the African States themselves, although with some setbacks, have been expressing firm resolutions to put an end to the past marked by strife and conflict, including religious conflict. The Constitutive Act of the African Union recognizes that the "scourge of conflicts in Africa constitutes a major impediment to the socio-economic development of the continent and of the need to promote peace, security and stability as a prerequisite for the implementation of our development." It also acknowledges the link between development on the one hand, and democracy and human rights on the other.
The principles of this Union include "[r]espect for democratic principles, human rights, the rule of law and good governance" and the "[p]romotion of social justice to ensure balanced economic development." Importantly, African countries, such as Senegal, Botswana, Tanzania, and South Africa are providing examples to others regarding good governance, democracy, and respect for human rights.
Fourthly, there are some signs of hope that the international community is changing its attitudes towards Africa and consequently that the African Union is changing its view of the world. Africa cannot help but remember the legacy of colonization, the attitudes on which it was premised, and the persistence of those attitudes. Western colonization was premised on the assertion of superiority of Western values and civilization. The General Act of Feb. 26, 1885 of the Berlin Conference stated that:
All the powers exercising sovereign rights or influence in the aforesaid territories …shall, without distinction of creed or nation, protect and favor all religious, scientific, or charitable institutions and undertakings created and organized for the above ends, or which aim at instructing the natives and bringing home to them the blessings of civilization.
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The Assembly of the African Union has expressed confidence that a new paradigm is underway with the election of President Obama. They said that "under the dynamic and wise leadership of President Obama and with his reaffirmed commitment to the promotion of dialogue on all strategic issues of interest to the future of humanity and his sensitivity to the global challenges confronting the world, a new hope for change in the world would be created. 46 Thus, Professor Neil Turok (Chair of Mathematical Physics, University of Cambridge and founder of the African Institute for Mathematical Sciences (AIMS)) argues, "One trillion dollars has been given in aid to Africa over the last 40 years, but that money has not reduced the need for aid in Africa, you have to ask yourself was it invested wisely? I would say it has done more harm than good. It has been used to created dependency, I think it's time for a rethink and at a very minimum I think a fraction of a percent of all the aid going to Africa must be dedicated to creating skilled people in Africa." See, Julian Siddle, Africa Aid 'Needs Science,' http://news.bbc.co.uk/2/hi/science/nature/7998169.stm, (last visited April 18, 2009 The development we speak of here cannot be restricted to economic growth alone. To be authentic, it must be well rounded; it must foster the development of each man and of the whole man. As an eminent specialist on this question has rightly said: "We cannot allow economics to be separated from human realities, nor development from the civilization in which it takes place. What counts for us is man-each individual man, each human group, and humanity as a whole. '' 51 This means taking into account spirituality and morality, among other factors.
In Africa, basic education is badly needed. Development is a multifaceted issue, and education is the most fundamental approach to resolving development challenges.
The poor are often caught in a vicious circle. The United Nations acknowledges that "[t]he poor are not only those with the lowest incomes but also those who are the most deprived of health, education and other aspects of human well-being."
52 To break that circle requires a multipronged approach and an array of simultaneous interventions, beginning with education. Indeed, the second goal of the Millennium Declaration concerned the achievement of Universal Primary Education. To this end Pope Paul VI proposed some concrete steps to achieve authentic development-basic education:
[E]conomic growth is dependent on social progress…and…basic education is the first objective for any nation seeking to develop itself. Lack of education is as serious as lack of food; the illiterate is a starved spirit. When someone learns how to read and write, he is equipped to do a job and to shoulder a profession, to develop self-confidence and realize that he can progress along with others…literacy is the "first and most basic tool for personal enrichment and social integration; and it is society's most valuable tool for furthering development and economic progress.
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In order for African children to reach their full potential and countries to develop, the gains made in universal primary education must be replicated at the secondary level.
At present, 54 percent of children of the appropriate age in developing countries attend secondary school. 54 There are some who think that focusing on basic healthcare and primary education is stopping African development. They believe that investment in higher education is key and that Africa needs its own science and technology skills base in order to become an equal partner in the global economy. Christians and Muslims… often live, work and worship in the same neighborhood. Both believe in one, merciful God who on the last day will judge mankind (cf. Lumen Gentium, 16). Together they bear witness to the fundamental values of family, social responsibility, obedience to God's law and loving concern for the sick and suffering. By patterning their lives on these virtues and teaching them to the young, Christians and Muslims not only show how they foster the full development of the human person, but also how they forge bonds of solidarity with one's neighbours and advance the common good. 
AFRICAN AND GLOBAL CHALLENGES AND OPPORTUNITIES
Efforts to promote a more just world order, including through the common word, face challenges, such as the temptation to inward-looking strategies when faced by global economic crisis. The ongoing global economic challenges will probably exacerbate the African challenges and solutions through interreligious dialogue, because most countries are now becoming increasingly protectionist. Indeed, the African Union expressed the concern that the "current fall in consumer demand, particularly in developed countries, resulting in job losses does not result in protectionism that would exclude products, particularly from Africa and the developing world." The current global economic crisis, which demonstrates our mutual vulnerability, should show precisely why a common word and commitment to common action between cultures and religions is necessary. We must not retreat, but rather come together to solve the problems that face our common world.
In regard to attitudes, the social teaching of religious groups could be particularly instructive. In his Encyclical, Sollicitudo Rei Socialis, Pope John Paul II identified some very important obstacles faced by developing nations and proposes the solution.
According to John Paul II,
[O]ne must denounce the existence of economic, financial and social mechanisms which, although they are manipulated by people, often function almost automatically, thus accentuating the situation of wealth for some and poverty for the rest. These mechanisms, which are maneuvered directly or indirectly by the more developed countries, by their very functioning favor the interests of the people manipulating them at in the end they suffocate or condition the economies of the less developed countries.
61
He proposed that "[s]ummounting every type of imperialism and determination to preserve their own hegemony, the stronger and richer nations must have a sense of moral responsibility for the other nations, so that a real international system may be established which will rest on the foundation of the equality of all peoples." 62 The membership of the Holy See at the United Nations can be put to good use if it sought to work with Islamic countries on matters of common concern, such as international development.
The African nations too must make their contribution regarding change of attitudes.
Instead of a definitive embrace of genuine and irreversible democratic governance, The African Union can and must do better than this.
In a climate of falling prices globally, developed countries, including China which all along stressed absolute state sovereignty and espoused hands-off approach with respect to democracy and human rights issues, seem to be reluctant to invest in African states characterized by political instability. And yet, for all their rhetoric and promises in Third, the pragmatic approach requires development and advocacy for the virtue of solidarity. There is something in Christianity and Islam regarding social responsibility.
As President Obama noted, it is possible to promote common understanding while collaborating for development through service projects that bring together people of diverse religious affiliations. 69 Since religious competition often frustrates such initiatives, it is imperative that governments give priority to projects based collaboration.
That way, as Obama noted, "we can turn dialogue into interfaith service, so bridges between peoples lead to action-whether it is combating malaria in Africa, or providing relief after a natural disaster." 70 Pope John Paul II often talked about "virtue solidarity."
One way to promote that solidarity is, now 50 years from the start of the United Nations and adoption of the United Nations Declaration of Human Rights, to really be UNITED. where Autism-Europe claimed that France had failed to provide sufficient education to adults and children with autism and that social rights can be progressively realized when they are very complex and expensive, but this realization must occur within a reasonable time with the maximum use of available resources. This Committee held that lack of overall progress by France constituted a violation. In F. H. 84 where the applicant claimed that legislation which granted unemployment benefits to married men, but not married women, was discriminatory, the United Nations Human In spite of the above instruments and jurisprudence, very few developed countries take the above international instruments as laying down serious international obligations. They regard economic, social, and cultural rights as not true rights. This means that more than strictly legal approaches must be adopted. It could mean a rethinking of the human rights instruments and crafting them more holistically with a view to social and global responsibility. It could also mean strengthening global development approaches. The Millennium Development Goals (MDGs) are a right step in that regard. In adopting the Millennium Declaration in the year 2000, the international community pledged to "spare no effort to free our fellow men, women and children from the abject and dehumanizing conditions of extreme education, and the right to health. These goals are now challenged by a global economic downturn, with the possibility of unraveling even the few gains on that front.
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Perhaps the greatest threat to world peace is not so much inter-state war and absolute state sovereignty (hence focusing on civil and human rights), but internal conflicts mostly feeding off extreme conditions of poverty. Persistent international injustice only leads to international discord and violent extremism, and some of it is religious in nature. Perhaps the Catholic Church and Islamic countries at the United Nations could lead the world in rethinking human rights around the idea of "solidarity" of the human race as a solution. We could sell that message to our leaders.
Fourth, we need to adopt the strategy of optimistic recognition of and emphasis on positive developments. After all, a journey of a thousand steps begins with taking the first step, and continuing to take one step at a time. The international community, the Catholic Church, the World Council of Churches, and Islamic countries taking an active part could recognize and work closely with individual African countries and the African union in the promotion of positive and incremental developments there-and there is some good news happening there. We may, for instance, point to the fact that Africans are committed to ending conflicts, whether interreligious or otherwise. The Constitutive Act 89 In all but two regions, primary school enrollment is at least 90 percent. In almost all regions, the net enrollment ratio in 2006 exceeded 90 percent, and many countries were close to achieving universal primary enrollment. In sub-Saharan Africa, however, the net enrollment ratio has only recently reached 71 percent, even after a significant jump in enrollment that began in 2000. Seventh, while development assistance has made some dents in African poverty, it has not really led to real economic breakthrough. Development assistance has tended to discourage entrepreneurship, encourage corruption and cling to power (dictatorships), which only leads to violent internal or inter-state conflict and human rights violations.
Trade and investment is the way to express respectful solidarity with Africa. It would be the solution for African development issues, and by extension, the antidote to human rights challenges. In addition, there is need to invest in education. As President Obama noted, "all of us must recognize that education and innovation will be the currency of the 
CONCLUSION
It is important that Islam and the Catholic Church promote common understanding between them, as that is probably the best antidote to tendencies to manipulate religion for political ends, which has led to conflict and gross violation of human rights on the African continent. On the basis of that common understanding, they can collaborate on issues of common concern before national institutions, as well as, international and regional bodies, such as the United Nations and African Union in order to promote peace, human rights, and economic development, which are critically important to the African continent where both religions have the fastest growth rates. 
